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First Essay

THE  REVELATION  OF  THE  “CHILDREN  OF  LIGHT” 

AND  THE  CATHOLIC  CHURCH


Those who practice spiritism in a manner that is neither vulgar nor commonplace, but spiritual, religious, are generally people of above-average ethical sensitivity. For this reason, in the mind and heart of such sensitive people there soon takes shape the problem whether or not these communications are licit.


Decades of study and many years of direct and methodical experiences (experiments) carried out with the greatest possible rigour have convinced me that we can really communicate with disincarnate souls.


This at least as far as material possibility is concerned. As regards the legitimacy aspect, on the other hand, the replies obtained from the entities in the course of the years induce me to give a rather more articulated answer. Indeed. One cannot conclude that all the communications are indiscriminately licit in all circumstances, or that they are all illicit and inadvisable en bloc.


There are moment when the souls should not be “disturbed”: especially when they are engaged in a phase of spiritual elevation that calls for total application and concentration of energies an, to this end, even a certain, at least temporary forgetting of the life passed on earth. In that stage of purification it will prove helpful if many memories remain suspended: “I had enemies. But who were they? I don’t really remember! I was attached to things. To what, precisely?” This temporary forgetting (and I stress the word temporary) represent such a short cut. Constitutes such a help to the ascesis of the soul that,  if were not so extensively practiced (as our mediumistic research shows), on would really have to invent it.


There are other moments in which a soul comes to communicate with “God’s full permission”, as the entities themselves put it. The birth of the Hope Movement is bound up with the revelations (manifestations) of those who are called “children of light” or “sons of light”, since they are for the most part souls who passed beyond at a rather young age. Their mediumistic manifestations represent an extensive and profoundly significant phenomenon  of the last fifteen years.


In another of my essays I called these youngsters “new angels”. “Angel” is derived from the Greek άnghelos, which means “messenger”. The sons of light come to announce to their parents, and through them to all men and women who live in the incarnate condition on the earth, that there exists a beyond, where life continues after physical death.


Such an announcement is of great comfort for those who – at least seemingly so – have lost persons who were very dear to them, a loss that has rendered the day-to-day existence empty and sad.


I prefer to say “comfort” rather than “consolation” Because we are not  here concerned with mere consoling fact of an intimate, personal and private nature. Here we have real experiences that can be ascertained also in a more objective manner, and experiences that undoubtedly add “strength” to the thesis of survival.


The facts do not limit themselves to strongly suggesting survival. The manifestations of the children of light have an even more substantial value for us: through them we are given a religious message. These “new angels” bring us divine “words of eternal life”. And, since God, rather than in words, expresses himself with power, the manifestations of the new angels is rich and laden with signs.


What is the substance of this message? It tells us that the true beyond is God himself: the other dimension is the selfsame transcendent and creator God. who incarnates himself in his creation to redeem and complete it, to render it perfect.


The divine message of which the new angels are the potent harbingers confirms to us that we are creatures of God, that we have not been half-created and then abandoned. It is a message that confirms the Christian perspective: God loves us without limit and has destined us not only for survival, but to eternal life.


The beyond is the religious dimension par excellence, where each one is destined to purify himself of all the slag of evil and imperfection so that there after, rather than to himself, he shall belong to God. And God, for his part, if it is true that he takes all of man, it is also true that he gives it back to him a hundredfold.


Once he has purified ma, God give him back all his affections and everything that is dear to him. He gives him back his dear ones, from whom he will no longer be separated. And he makes all people dear to him, those whom he did not know properly, hated or only misunderstood, that a diaphragm of human imperfections prevented him from appreciating for the infinite value they have with God and to love them all as God loves them.


All this is made possible by the fact that God, creating all things with infinite love, giving himself to every reality, incarnating himself in every reality, consecrates this selfsame world.


The souls forget the earth for a certain period in order to become enabled to take off into the heaven of the spirit. Ultimately, however, their instance of perfection requires them to be integrated in their full humanity, in all their creativity, in all they have learnt and realized (achieved). 


After physical death the souls are dead to themselves in everything, even spiritually, fully detached from everything they have realized, not least by oblivion. But then death is followed by resurrection, that is, full integration in all the factors that can no longer represent any danger for spiritual implementation, but can only complete it.


Resurrection also means that the souls of the deceased will in the end come to be re-united with the mean who still live on this earth. Resurrection means that the final descent of the heavenly Jerusalem, which to the men on earth will bring the fruits of sanctity accumulated in heaven, whereas this heavenly Jerusalem will assume the progress, the conquests, the implementations of civilization, of the sciences, the arts, humanism, so that all will contribute to completing the kingdom of God.


In the end all of us will meet again. At present we are living the time of grace of the rediscovery of the other dimension. It is the time in which this selfsame beyond invites and motivates many of us to engage in  a series of mediumistic communications.  That is a study need. And, even more so, it is the need for becoming aware that “the beyond exists”, as we are told by the title of a book of witness: a volume that has enjoyed a singular success, and not by chance.


In such a perspective there can be no doubt as regards  the legitimacy of a certain type of mediumistic communication, always provided they are undertaken in a certain spirit, with a correct methodology and, of course, within proper limits. 


Many men. Imprisoned in a narrow materialistic mentality will discover that in paranormal phenomena even matter obeys the spirit. They will discover the reality of the spirit, its autonomous subsistence. The formation in their minds of a different conception of the world of phenomena could facilitate the discovery of what could lie beyond for many people.


Believers will obtain confirmation of their spiritualistic vision. Even Christians will feel confirmed in their faith. They will discover that the true beyond is  substantially the one already adumbrated by their credo.


We Christians find ourselves in a greatly facilitated position. Our faith predisposes us for understanding the new experiences in the right manner; and the mediumistic experiences obtained from the manifestation of the sons of light, of which we are the beneficiaries, set us on our way and, little by little, makes us ever more committed to a strong experience of faith.

We members of the Hope Movement for the most part are baptized in the Catholic Church. And it is normal that we should ask ourselves – and not only in the abstract, but in really concrete terms – what is the position of the Catholic Church in relation to mediumistic communications.


I should rather say: what is the position of the ecclesiastical authorities, because the Church is all of us. And also because the ecclesiastical authorities  are induced to their pronouncements by what the great mass of faithful believes and feels in common. Even a dogma is nothing other than the official formulation of a belief that Christian people already professed for a long time, if not always.


We know very well that spiritism has been the target of condemnations and prohibitions both in the Laws of the ancient Hebrews and the Christian Church. It has been seen, above all, in connection with the obviously improper practice of evoking the dead in order to foretell the future and give advice as to how one should handle one’s business, the faithful have also been warned against the danger of coming into contact with negative entities.


Although there are old prohibitions (the last dates back to 1917), today we of the Hope Movement are being followed by a number of priests, who assist us with love and comprehension. Together with the wise counsel the give us, what is it that they warn us against? Naturally, they admonish us that we should not abuse of the mediumistic communications. But I am really not aware that they ever suggested, for example, that a mother should not communicate with her own son whom she lost and then re-found.


It is quite true that there are many priests – perhaps the great majority and the quasi-totality – who for lack of information see these mediumistic communications in a negative light. But it is also true that there are others who, better informed, see their positive aspects and permit them, albeit subject to a proper approach and within appropriate limits.


It may be objected that such a positive attitude is shared by few Catholic priest, whereas the great mass  has a negative reaction. But one must also bear in mind that all the valid innovation begin with a few people.


I do not know in what conditions we would still live today if all the inventions had been put to the vote! Not only has spiritism been demonized, but this fate was also shared by anatomy (so important for the progress of medicine), the banks, the steam engines! 


If it had been necessary to obtain the permission of the priests before making our civil institutions take even the least step forward , there would neither be freedom nor democracy and we would not even have unified Italy with Rome as capital!  I base myself on the assumption that these are values, because freedom also implies the right talk ill of freedom itself, as do some friends of mine, though I shall not pursue this matter further.


For quite some time past, the general feeling of the mass of Catholic faithful has induced the Church authorities gradually to accept the new situations and the new ideas by which they are underlain.


Indeed, the Church authorities end up by accepting the new and valid ideas rather willingly, adopting them as their own and even re-discovering them a specifically Christian ideas.


Certainly, they have the habit of keeping them in quarantine for a while. And we need not here discuss the reasons the induce the Church hierarchy to apply this delayed-action filter to so many new things: things that it first seems to reject en bloc, discerning the good only at a later stage. 


We may limit ourselves to noting that, if as a general rule the examination seem a little too long and possibly also a little excessive, authentic values are eventually promoted, valid proposals are received.


The driving force behind this change of position came from below: from public opinion that expresses also the feelings of great mass of the laymen of the Catholic Church.


And have first initiatives ever come other than from just a few people? If the inspiration that moved these few people was good, it certainly came from God. And, to be sure, it only fell to just a few pastors of souls to recognize the divine inspiration of these new germs of the future that were maturing, the new ideas that were taking shape, the new historical movements that were taking their first and as yet uncertain steps.


I am convinced that, similarly, we of the Hope Movement are pioneers, anticipators. We are such as members of the human kind and such also as members of the Church. We have to accept our solitude, relying on the comfort that comes to us from God and his angels, as also from the solidarity that binds us to each other. We have to assume our responsibilities as laymen even vis-à-vis the clergy.


At this point we have to remember that, by virtue of baptism, all Christians are priests. The priesthood of the deacons, the priest the bishops is such only in a narrower and fuller sense. A specialized “ministerial” priesthood is undoubtedly very functional for the life of the Church. The Church as a whole undoubtedly stands in need of men invested with the mission of guiding her, teaching her doctrine, administering the sacraments. This priest par excellence constitute a particular point of reference, but certainly not an exclusive one, because the Church herself teaches us that,  inasmuch as we are Christians, all of us are priests. 


As layman invested with the universal priesthood of Christians, each one of us is habilitated to represent the Church and act in her name. Thus, at least to some extent, he is habilitated to take the place of the priest in the strict sense whenever he is absent or does not do his job properly.


In various circumstances laymen have not only baptized, but also listened to confessions (especially of the dying during or after a battle). Today they often distribute the consecrated host to other faithful in places where the priest does not arrive.


Everybody knows, moreover, that in marriage the ministers of the sacrament are the spouses themselves rather than the priest. Be it even in the name of the ecclesial community, the priest limits himself to noting that the sacrament, or at least its official and public part, has taken place. 


The laity are very important in the Church. Láos, a Greek word, means “people”. Now, the Revelation is truth granted by God to his people. It is the people themselves who have received and matured that divine inspiration, not the clergy as a caste of its own. Kléros, in Greek, means “the part”.The people, láos, includes the clergy within it, and the clergy receives and matures the divine inspiration together with the people. The bishops will then pass on to better defining, better interpreting what God has revealed to all. Bishops and priests do not by any means represent an aristocratic elite, they are not by any means the privileged channel of an esoteric truth given to the few and transmitted secretly between those few for their use and consumption.


With the greatest possible reverence and the greatest possible appreciation for the clergy and their lofty mission, it is essential that the laity should become conscious of the fact that each one of them participates in the priesthood, in the prophecy and the royalty of Christ. The laity are neither would-be priests nor half-sized Christian.


De facto, this multitude of priests, prophets and kings has been itself in a more adult manner. placed and maintained under an excessive tutelage. De fact, an precisely for practical purposes, the clergy have never considered the laity in the light of their full theological dignity.


It may be that this diffidence has good reason, bearing in mind the poor maturation of the laity in general, their poor doctrinal preparation. A more mature laity, better trained, more studious and cultured and, above all, a more saintly laity would have every title for administering it self in a more adult manner.


The very men who govern the Church would end up by recognizing the laity’s rightful autonomy in keeping with their proper theological standing.  Sooner or later, the authentic charisms have always been recognized by hierarchy, be it even after a long travail.


We confide that that the legitimate authority of Our Church will eventually recognize the substantial positivity of our researches and our attitude in the face of the other dimension. But in the meantime we have to shoulder al the responsibilities that fall to our lot.


The Church authorities do not contradict us, assuming an attitude of prudent reserve. We have to recognize that it is very wise to do this at a time when ideas have not yet been well clarified, when the fruits are still ripening and a premature judgment could prove to be injudicious.


In the meantime, however, it is a fact that we have been left without an adequate number of priests. In these circumstances the layman must remember that in some way he is also priest of the Church and assume the responsibilities that go with this role both for himself and others.


Recognizing to oneself a priestly role means also, always within the proper limits, deciding by oneself, precisely as an active member of the Church, as subject who can speak and act on behalf of the Church.


Among the sacraments there is also the sacrament of “reconciliation or. To use its more traditional name, of “penitence”. “penitence”. It has known many different forms in the course of the centuries.


We have to confess our sins; but then, what are these sins? The choice that we have made and maintain in full consciousness prevents us from considering mediumistic communications to be negative as such. I am speaking of the fact as such, as pure research, motivated as it may be by existential or also scientific reasons; I am not speaking of the imprudences or of the abuses that can go with them and have to be avoided.


The Church has always attributed to herself competence for deciding what is licit and what is not. She does this through her pastors of souls. But these pastors are not in a position of knowing what decisions their successors will take in future on the basis of valuations that may well change in the course of time and give rise to more thoroughly considered and therefore different judgments.


And that is why many faithful will have to ask themselves, in all humility, whether certain innovations do not simply anticipate things that the hierarchy today contests but may well fully approve tomorrow. They will also have to ask themselves whether it is not up to themselves to decide these innovations in full autonomy. And they would do so precisely inasmuch as they are members of the Church and, as such, are in some way likewise invested with a priestly and also a prophetic function.


The active presence of the priests in the Church is and remains an element of fundamental importance. Saint Francis of Assisi, who was not a priest, and who is seen by many people in a false light of religious wholly free of clerical conditionings, begins his testament with the following words: “The Lord gave, Friar Francis, the grace of commencing to do penitence … And the Lord gave me this faith in his churches .. And then the Lord gave me, and still gives me, a great deal of faith in the priests, who live according to the rule of the Holy Roman Church in accordance with their Order, so that, even if they were to persecute me, I would want to have recourse to them. And if I had as much wisdom as Solomon and found poor priests of this world, in the churches in which the dwell I should not want to preach against their will. And these priests and all the others I would want to fear, love and honour as my masters; and I would not want to consider sin in them, because I see the Son of God in them, and they are my masters. I do this, because I see nothing with the eyes of the body in this world of the most high Son of God, if not with his most holy body and blood that they make descend from the altar and only they administer to the others”. 


The moment has come to bring to an end this reflection that I have taken the liberty of addressing to my co-religionists, with all consideration also for the others and particularly Christians of different confession. Let me therefore say this: We are not Protestants, but Catholics and, inasmuch as we are Catholics, we have a live sense of the fundamental importance of the clergy for the selfsame existence of this visible and militant Church on the earth. We love our priests, we stand in great need of them and have every intention of keeping them. We have some who are close to us with not only affection and charity, but also with true comprehension. And we should like to have many more. 


But we are also well aware that are operating in a very delicate field. We therefore shoulder our autonomous responsibilities, and this precisely because we are members of the Church.

 
And thus we believe that, if we are in the right, God is with us and the Church of God will eventually accord us more open and full recognition. In the meantime we put our trust in the Lord, who mysteriously guides human events for the best, right through to the implementation of absolute and total good.

 Second Essay

OBEYING  THE  CHURCH

OBEYING  ONE’S  CONSCIENCE

The Hope Movement was brought to life by the manifestation of the Sons of Light and all the souls who from the other dimension attest survival and eternal life to us. The revelation comes to us by means of a new and different channel; but it fully and completely confirms to us the revelation that that came to us from the Prophets and from Christ and his Apostles.


Is this new manifestation necessary? Were the earlier ones not sufficient? I would say that perhaps what we knew by faith stood in need of, well, let’s call it a refreshment: a validation by experience.


And then, we are not here concerned with a mere validation, but rather an extension. From the other dimension we really learn something more. From faith in the beyond we pass in certain way to a science of the beyond, to an experimental and organic knowledge. Undoubtedly, we here have a science that, given the mysterious nature of its subject matter, is moving its first steps. Be it eve with all the reserves that it would be prudent to formulate, we can say that today the beyond has become the object of a serious inquiry, of which the data are compared and  assessed as in every other branch of knowledge.


Should we have limited ourselves to believing? Jesus himself said to Thomas: “Have you believed because you have seen me? Blessed are those who have not seen and yet believe” (Jn 20,  29). But is this not an argument against all science?  (???)


I asked the Holy Spirit for due illumination and, reflecting further about it, I think that Jesus wanted to stress that it is essential to believe and entrust ourselves to God with the utmost spontaneity, without requiring endless proofs and counterproofs that in inhibit the act of faith or, at least, render it difficult. The sages of this world remain at a disadvantage as compared with those who proceed with the simplicity of a child. To think too much about the necessary readiness for the act of entrusting ourselves would like a kind of weight attached to our feet.


What, then, shall we say about experience? Or about vision? It forms part of the condition of man in the kingdom of God. There everything that is hidden will become manifest and all that is secret will come to light. (Mk 4, 22). There we shall see face to face what now we glimpse only as in a mirror or in the shade (1 Cor 13, 12).


But will this kingdom of God come only at the end of time or perhaps or will not pose some its premises, will it not manifest some of its fruits already in the course of man’s history?


Another question: Will the kingdom of God come only and solely by divine grace or can we human creatures do something to assist its advent? Do we have to reduce ourselves to meriting the kingdom of God like a prize offered as a gift or can we give a hand in constructing it?


Christ does not couch his words in humanist terms, does not tell us how we can cooperate with God in the creation. He underscores that the sovereign initiative is in the hands of the heavenly father, to whom we have to entrust ourselves.


He affirms this with all the more energy in view of the way in which the Pharisees overvalue the importance of human works for the purposes of spiritual salvation. What works? Above all, minute ritual prescriptions that would thus have almost the power of constraining the divine initiative: God’s sovereign initiative that, quite the contrary, is wholly free and gratuitous. 


Jesus did not leave us a theological system complete in all its parts. He underscored the importance and urgency of the most essential things. He was not interested in the humanist aspect. He did not concern himself with either science or art. But there can be no doubt that humanism and therefore science, art, technology and political and social initiative are values more than affirmed and more than stressed both in the previous history of Judaism and the subsequent history of the Church throughout the centuries..


The manifestation of the children of light is a new revelation that confirms the ancient ones and tells us something more about the other dimension. It helps us to render more organic and systematic the knowledge we have of the beyond. What is more, it prefigures and in some way anticipates the full encounter of the living with the deceased that will take place upon the final universal resurrection.


The children of light communicate with us at the mediumistic level. And, since a communication cannot but take place between two parties, it calls for full availability on the part of us humans. Our conscience tells us that a certain type of communication is licit and proper. It forms part of the task that has been assigned to us as addressees of the messages of our youngsters and all the souls that come to us from the other dimension in the name of God.


This communication, of course, has its rules, its code of conduct, its etiquette. We must not abuse of it. It must not generate a kind of dependency within us. It must take place with souls who are in the light, to whom there is entrusted in special way the mission of revealing to us that the beyond exists and that it is the beyond of God and eternal life. The communications must take place in a highly religious climate.


And, then, it is not licit to “bind” indefinitely souls who sooner or later will have to detach themselves from the earth to set out on their particular road of spiritual elevation. We have to be prepared for this detachment in the confident expectation that we shall eventually become united with our loved ones forever.


At this point, however, we must also bear in mind another aspect of the question. We believe to be acting as good Christians, as good Catholics, but unfortunately not everybody in the Church is of the same opinion. There are some who strongly disapprove some of our initiatives. They are all brethren in the faith and, unfortunately, also priests. Thanks to God, there is not yet an official condemnation by the Church authorities, but we are sorry and saddened by their attitude of extreme reserve that comes close to diffidence.


Fortunately, a group of more illumined priests is close to us and assists us. Other sympathize from a certain distance, without compromising themselves. We cannot expect all to be equally courageous. Nor can we judge certain attitudes from outside. Those priests have great problems of their own and if they are in some way close to us in spirit, that is already something.


And there are the ultras, those who want to be “more Catholic than the Pope”. They arrive at saying that these communication are diabolic work (work of the devil). They appeal to the condemnations of “divination” to be found in the Old Testament (Lev 19, 31; Deut 18, 10-12; 1 Sam 28).


In all epochs, and especially among the peoples who borderei upon the ancient Hebrews, there were practices intended to know the future, not least by having recourse to the deceased. It is a commonplace, though a very mistaken one, that the dead known everything, future included. And that is why the living evoke the dead to use them for their own purposes, seeing that certain knowledge of the future would give them a great advantage in life and business. 


There is surely no need to underscore that this use of the dead for the earthly purposes of the living is improper and reprehensible, just like the attempt to evoke the dead for magic practices.


If attention is the first form of charity to be used with our neighbour, how is it that certain ecclesiastics are so inattentive, and therefore far from charitable, as to confound the Hope Movement with those witchdoctors and their clients?


At this point the problem becomes somewhat different. Many priest do not agree with us and say that we do ill. Some even accuse us of diabolic practices. Others limit themselves to saying the we believe in good faith to be talking to our beloved ones, but in actual fact, without realizing it, are in conversation with the devil. These are all personal opinions,. After all, we have a mouth in order to speak. But what does the Church say? What directives, what encouragements or, on the contrary, what admonishments come to us from the Church?


At this point we could still ask, rather, should ask beforehand: what is the Church? Who is the Church?


I think that the first answer to give is very simply this: the Church is all of us who form part of it. God incarnates himself in humanity, therefore one can speak of an invisible Church that coincides with humanity itself and comprises all human beings as such. Then there is the visible Church that consist of us who are baptized.


Jesus lives in us. He is for us what the vine is for the shoots. His lymph pulses within us in order to render us saintly and, in the limit, deify us to the point of making us grow to the measure of stature of the fullness of Christ (Eph 4, 13). Each Christian is alter Christus. Each Christian participates in the priesthood, the prophecy and the regality of Christ.


The visible Church has its guides. What we are all invested with by baptism is a universal priesthood in a wider sense. It presupposes a ministerial or more specific priesthood to be conferred upon particular persons. To the priest and, before them, to the bishops,  who have the fullness of the priesthood and to whom there is entrusted the mission of guiding us laymen. Now, on the historical level, would it be incorrect to say that they have confined themselves in a minority condition that is truly no longer respectful of our dignity of children of God.


In the course of the epochs the ecclesiastical authorities had their good reasons for reducing us laymen to such a subordinate role. They are human and historical reasons, certainly not theological reasons.


To the layman there has to all intents and purposes been denied the capacity of representing the Church, of speaking in some way also in the name of the Church. The priest, so it is said, represents the Church and speaks in her name. The layman represents only himself and speaks solely on his own behalf. What has become of this multitude of priests, pro’hets and kings, members of the body of Christ (1 Cor 12, 14-31; Eph 5, 30), of sons and heirs of God an coheirs with Christ (Rom 8, 17), of “gods” as Jesus himself calls us ? (Jn 10, 34-35; Psalms. 82). Did those who exercised authority and the magisterium fail to make us grow as we should have done? Has modern civilization  polluted us, rendered us suspect? Has the education of the laymen really failed, seeing that confidence is accorded solely to the ecclesiastics, and this notwithstanding the fact they often give very poor proof of themselves? 


To those who make the gift of their attention I should like to confess that I profoundly love the Church with an almost visceral love that none of the very wrong things I see can extinguish. “If perchance my mother were to become lame” said Pope Luciani, “I should love her all the more” (Discourse about the Faith , 13 September 1978).


I hope that our love for the Church will induce us to feel ever more integrated in her and not, on the contrary, ever more distant and indifferent. The contingency that turned us into the harbingers of the message of the children of light and then the eager promoters of its diffusion brings us face to face with a new responsibility.


The Hope Movement is non-confessional, but de facto we companions of Hope are for the most part Catholics. As Catholic laymen we in some way represent the Church, even if not officially so. In any case, we are a presence of the Church. And therefore we assume our autonomous responsibilities whenever there is not an adequate presence of ecclesiastics. I say adequate merely in the quantitative sense, because in actual fact the priest who have taken our part are excellent, even though they are few in number.


 Always with the assistance of our few priests, it is above all up to us Catholic laymen to make the Church present in the ambit of psychic research and also in the forms of spiritually that become generated following paranormal manifestations like those of the sons of light.

It is a decision that each one of us must take in an autonomous manner. Ata certain moment one can no longer ask too much “licence” of one’s “superiors”. One has to some extent force their hand, in a respectful and gentle, but nevertheless firm manner.


Priest, bishops and popes of the future will perhaps tell us some day that in our own epoch we acted well and to the advantage of the Church, who due to our merits will not be cut off from an evolutional process like the one that is opening the other dimension to us.


Last century Pope Pius IX opposed the political unification of our peninsula: it would have meant the end of the temporal power over Latium, Umbria, the Marches and Romagna that, wrongly, he deemed essential to his spiritual independence. Many excellent Catholics worked and fought for the unity of Italy without asking the Pope’s permission, which they would certainly not have obtained from him.


Today the successor of Pius IX, no matter what he may call himself, fully accepts the new situation, seems perfectly happy with it: and, every time he goes to the Quirinal, a palace that was apostolic for many centuries and is so no longer, he has all the air of thanking the Italians for having freed him, with their political power, from a great nuisance, a considerable impediment to the proper exercise of his spiritual mission.


Not least for reasons of space, I here limit myself to talking about the “Roman question”. But what little I have said about it could be applied to many other domains, to the many cases in which the ecclesiastical authorities were contrary to innovations that they subsequently accepted.


They may have had their good reasons for opposing them in the past. It could be that many innovations, given the ideological framework in which they were first proposed, may have seemed inadmissible. The may have seemed more acceptable in a second moment, when they were reinterpreted in a somewhat different formulation, more readily conciliated with the instances of Christianity. The popes of last century rejected concepts of liberty and democracy and of the lay character of the institutions that the Church, following the  Second Vatican Council was to accept with  full conviction, and event with a certain flame of enthusiasm, but only after having purged them from connections that were clearly felt as inappropriate.


In short, there had taken place a long process of discernment and sifting. This process a very considerable period of time. And in the meantime the new ideas had been placed in quarantine.


It was a de facto quarantine, inasmuch as it was the explicit understanding of the ecclesiastical authorities that the Church rejected these new instances. The faithful were invited to refuse those novelties in a pure and simple manner, as one does with something negative. Not all, however, obeyed. Rather, one can say that the great mass did not do so at all. To limit ourselves once more to the example of the unity of Italy, the majority or quasi totality of Catholics accepted it without demur.


Let us even say that the immense majority of Catholics disobeyed the pope. But did this in any way diminish the devotion that these selfsame multitudes felt for him? Not by any means. For quite some time now, the people have learnt and are learning ever better to refuse certain impositions of the ecclesiastical authorities that come from high up and seem far from convincing to a more mature consciousness.


The excommunications, the sanctions inflicted by the ancient discipline are of little avail and prove to be outworn and behind the times. Nor is it particularly useful to  formulate rules in a negative key, something like “Don’t do this”, Don’t do that”, “Doing so is strictly prohibited” or “Be careful, if you move I’ll strike you down”.  A certain terrorism, consisting also of frightening tales, with continuous menaces of hell and purgatory, nowadays has little effect on people.


The same may be said of the ugly use of the sacrament of confession that turned it into a blackmailing instrument. “pious” black, and often not even particularly pious.


It may well be that in the intentions of many ecclesiastics this practice sought to achieve something good, and who knows how many ingenuous and superstitious barbarians, how many authentic scoundrels it will have kept toeing the line, rendering them at least partially innocuous.


But nowadays it is being realized ever more clearly that humiliating people, not treating them as adult and reasonable subjects serves little or no good purpose. It is exactly what certain mothers do when, misguided by their protective love, they try to keep their children under control by saying that they will call a policeman.


I consider dogmas to be of great importance, because they have clearly specified certain dimensions of the Christian faith that many “heretics”, often genial and excellent persons, have gradually sought to render vain and empty. But let me also say that an extremely rigid formulation of many dogmas, often likewise in a negative key, seems no longer acceptable in a religion that, rather than crowding and indoctrinating men with fear, seeks to fascinate and involve them with the undoubted profundity and beauty of its message.


“If somebody has said this or that, anathema on his head” (Si quis dixerit... anathema sit). Anathema means exclusion: you stop acknowledging him in the streets and deny him friendship, communion and communication; you refuse to take your meals with him and even to talk to him. And not on account of malevolence, be it clear, but simply to avoid all possibility of contaminating the purity of the orthodox faith.


That is what was done in former days. And these practices even had a certain functionality. They served to govern masses of people who could not have been kept under control with other means. The consequences of disorder would have been worse than the uneasiness that could be produced in gentle souls by then systems then in use, which – for good or ill – sought to maintain an order. Undoubtedly, an archaic order, unacceptable today, but accepted by the mentality of the day. We would only demonstrate our inability to understand history if we were to reproach medieval people with not behaving like moderns. It is quite true that the dogmas remain the keystone of the Church’s teaching, of her magisterium. But the living magisterium of the pope, the bishops, of the entire Church is re-proposed in more, more accessible, more encouraging terms. Indeed, in more Christian terms.


The pope travels a great deal., his presence is requested I all countries and he brings his teaching to all of them. It is a teaching that is no longer being proposed in dogmatic form. Certain old ideas have been left in the attic. Even the head of the Church is only a man who speaks to other men, who may dissent, even tough they form part of the same Church. Nobody chases them away. It is up to them to decide whether they will be more coherent by remaining in the visible Church or taking their distance.


And therefore, even though the pope is qualified to speak ex cathedra, in actual fact he avoids doing so. He prefers to express himself in a convincing manner, using words that respect for his interlocutors will suggest to him as being the most appropriate, the most efficacious and also the most delicate whenever it is desirable to use sapient graduality and a light hand.


Only three dogmas have been pronounced in the last two centuries. This is what is called the extraordinary magisterium, something that is becoming ever more exceptional, whereas the ordinary magisterium is being entrusted to discourses and letters, including the famous circular letters, or encyclicals) in a far less authoritarian form, even though the substance is undoubtedly highly authoritative for the faithful. If the Church’s teaching seems very authoritative to many people, it has become particularly effective among the young, for whom the Pope, especially John Paul II, is even a “superstar”. I think that he seems such for reasons that are anything but superficial. Even the most ignorant understand that the fascination of the Pope is very different from that of a cinema star. And even the most exuberant, motorized and rampant of our youngsters realizes that the prestige of the Pope is that of a great spiritual master: live expression of the most venerable spiritual tradition, true point of reference and, seeing that we are talking about stars, true pole star along mankind’s difficult road.


The immense prestige of the Pope and the veneration he arouses were clamorously confirmed, for example, on the occasion of the World Youth Days in Denver and Paris.


Nothing, however, should induce us to conclude that these youngsters, or American Catholics for that matter, agree with everything the Pope is saying. Without going into the merits of those problems, and without even listing them, I shall only note that there is coming to the fore a lively, profound and convinced dissent among an ever greater percentage of the faithful.


I said before: the Church authorities kept certain new ideas, practices and initiatives in the waiting room for a long time. For as long as they maintain this refusal, they invite the faithful to reject these innovations. Many obey them. There is a great deal of more than respectable spirituality, practiced by innumerable saints, founded on obedience to the superior, who represents God himself. One may add that, from a practical point of view, if the authority that presides over the life of the Church were not largely obeyed, the Church would lose the compactness that is among the factors that account for her strength, certainly not the most important, but not even the least.


Woe, however, if there were to remain no room for even a minimum of healthy disobedience. Fortunately, thanks to the grace of God – as one cannot but add – there is another mass of faithful, and a mass that is rapidly increasing in number, who, even though they remain in the Church on the basis of a more substantial obedience, accept and sustain the innovations in full conscience and in peace with themselves.


And it is precisely due to these “sons” of hers, not really “prodigal” but just a little more enterprising, that the Church will some day be able to say that she was not wholly absent on the occasion of these innovations, but rather to have contributed to promoting them, perhaps even straightening them out, as was only right and proper.


In the paranormal field and in the spirituality connected therewith, where we happen to be committed, our task is precisely this. In cooperating with human evolution we are quite certain to be rendering a service to the Church.


And even the he monsignors of the Vatican and other curias are today looking upon us with suspicious eyes, they will say well of us some day to come. Perhaps not the same monsignors, but those who will come to sit at their desks after them.


And for most of them, who by then will have passed beyond, it will be a cause of joy in heaven, where – to paraphrase a passage from the Gospel – everything that was hidden will become manifest and everything that was in the shade will come out into the light.
